Fifth Day
Tuesday 13 July 2004

THE CHAIR Canon Elizabeth Paver (Sheffield) took the Chair at 9.30 a.m.

Revd Paul Ayers (Bradford) led the Synod in prayer.

Liturgical Business

Weekday Lectionary and Amendments to Calendar,
Lectionary and Collects, Rules for Regulating Authorized
Forms of Service, and ‘Rules to order the Service and
Other Miscellaneous Liturgical Proposals’ (GS 1342A, as
amended by GS 1342B) (GS 1520A)

Article 7 Business

Consideration of a Report by the Revision Committee (GS 1520Y)
The Bishop of Beverley (Rt Revd Martyn Jarrett): I beg to move:

“That the Synod do take note of this Report.’

When we first gave consideration in February to the new Weekday Lectionary, Professor
Barton spoke of the importance of reading the Bible, and reading it in an orderly way.
This in turn makes the devising and revising of lectionaries an important task. I suspect,
however, that those who gain positive stimulation from that task may be few and far
between; Professor Barton even suggested that some might think that the correct
liturgical vesture for the makers of lectionaries was an anorak. The liturgical anorak has
now passed, like a mantle, to me and I am required to report on our revision work.

In February we had a wide-ranging debate, so wide ranging, indeed, that the Report of
Proceedings even records for posterity an enquiry as to what I might best call Canon
Webster’s feline friends. Today our task is a much narrower one. We are not asked to
debate the Lectionary in general but to consider the specific changes that the revision
committee has, or has not, made in response to the points made in the February debate
and in subsequent submissions.

The one major issue that we had to consider was the concern expressed in February by
Canon Haselock and Canon Webster that a lectionary of continuous readings was

unsuitable for use by groups who do not worship every day, and for cathedrals, where
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the congregation consists, for the most part, of different people on each occasion.
Among the issues mentioned were the length of the readings, the difficulty of
understanding them if one had not heard the previous day’s readings, and the inclusion
of difficult passages which are thought to require explanation. These points amount to a
request for a so-called ‘pillar lectionary’ of short readings which can stand alone.

The revision committee was sympathetic to that aspiration and considered it very
carefully, but such a two-year cycle would contain over 600 pairs of readings, all
needing to be checked to avoid clashes or near-misses with the other lectionaries. In our
judgement the compilation of such a lectionary would go way beyond the remit of a
revision committee, and it would take so long that the new Weekday Lectionary, for
which many are waiting, could not be authorized in time to appear in the annual
booklets for 2005-06. I understand that the Liturgical Commission is very willing to
embark on the work, if asked to do so by the House of Bishops, and its chairman has
already written to the cathedrals and choral foundations to seek their views on precisely
what is needed. The revision committee strongly encourages the House of Bishops
formally to request the Liturgical Commission to get to work on such a lectionary.

Otherwise, the points that we were asked to look at were relatively minor. In the
Morning and Evening Prayer readings (Table 2) we agreed to rearrange the reading of
Genesis so that the book is read in order, and a different part is omitted in years when
Easter is early. By contrast, we did not agree to a similar proposal for St John’s Gospel to
be read in order from beginning to end, for the reasons set out in our report. We have
reinstated the special readings for the days between Ascension Day and Pentecost.

Turning to the psalm tables, we deleted from Table 3 the seasonal provision for the two
and a half weeks before Lent because that is Ordinary Time and not seasonal time.
Some dislike the seasonal provision because it involves concentrating on a selection of
psalms, but on the other hand one submission argued that that selection ought to be
narrower and more specific. We judged that we had the balance to be about right.

In Ordinary Time (Table 4), some suggested that the semi-continuous provision was not
continuous enough. We considered carefully whether we should re-authorize the ASB
psalm cycle so as to provide a completely continuous cycle with fewer psalms per day
than in Table 5. However, we decided against that. We did not wish to complicate
matters further with another alternative. Nor could we agree that the old ASB psalm
cycle should replace Table 4, since many had expressed appreciation of its features,
notably the allocation of ‘morning’ psalms to the morning and ‘evening’ psalms to the
evening and the splitting up of Psalm 119 so that it is read on Wednesdays (at Morning
and Evening Prayer in alternate weeks). In our view Table 4 also strikes the right
balance. We have made sure that those who use Table 3 in the seasonal weeks where
there is a choice between the two tables rejoin Table 4 at the point which it has reached,
so that in Ordinary Time both groups are in step with each other.

With regard to both the readings and the psalm tables, there are clearly some who think
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that too many verses are provided for each Office. In the case of the readings, we have
responded with a note stating that the abbreviation of readings for pastoral reasons is
permitted. In the case of the psalms, we have highlighted one psalm for each Office as
being the psalm which those who want to use only one should choose. We were asked to
go further and indicate which verses of the readings and of the longer psalms might be
omitted if a shorter reading is desired, but we have declined to do that. Both the reasons
for shortening and the desired number of verses will vary. We were unwilling to do
anything which might suggest that some verses are less important or more objectionable
than others, so we have left that to local decision according to the circumstances. We did
note that three-quarters of the responses from experimental parishes judged the length
of the readings to be ‘about right’. This strengthened us in our view that we should not
seek to alter the provision radically.

Among the amendments we have addressed the problem identified by our member Dr
Owen in his speech in February: there are extra amendments to ensure that the Sunday
readings which we have in common with other Churches will always be used on the
same Sunday in the Church of England. In this matter, at least, we in the Church of
England will now always be in step with our ecumenical partners.

Finally, we have made a number of other detailed amendments to the Daily Eucharistic
Lectionary (Table 6) and to the Amendments in order to address problems which two of
our non-synodical correspondents, Jonathan Goodall and Simon Sarmiento, drew to
our attention. These are highly technical points and I hope that members will forgive me
(indeed maybe they will thank me) if I do not go into detail about them.

May Iin conclusion express my thanks to the other members of the revision committee?
They included biblical scholars, those with proof-reading skills and — most important —
calendrical experts, able to grapple with the higher maths involved in holding the
Lectionary together when it is being pulled apart by those tectonic plates which centre
respectively on Christmas (the date of which is fixed but which moves from one day of
the week to the next) and on Easter (the date of which moves but which always falls on a
Sunday). We are grateful too to the Steering Committee’s consultants, Revd Dr Anne
Dawtry and Revd Dr Simon Jones, who checked everything that we did with impressive
precision.

I hope that the Synod will feel that we have listened to the debate and members’
submissions and that it will take note of our report.

Revd Canon Paul Nener (Liverpool): 1 did not want to ask a Question, but on the
‘pillar’ lectionary that the Bishop of Beverley refers to as being requested the question I
would like to ask is whether, if that is produced, it would replace the Lectionary in
course — this Lectionary in course — and if so what about the clergy and others who use
the Daily Office canonically and might then lose out in their daily meditation on
particular books of the Scriptures? If it is going to be produced in addition to this
Lectionary, would it perhaps be better to publish it in a separate Lectionary so that we
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do not receive a highly confusing booklet? (Some of us are quite simple, as the Bishop
knows.) Would it be two lectionaries, rather than one?

Thank you very much: I did mention Hallel psalms in the debate in February and thanks
for the response that we will have a table to advise on which Hallel psalms to use on
which days of the week (if we take that advice, of course). However, I notice on looking
through this Lectionary that we still have odd weeks in which odd Hallel psalms appear
and there seems no reason for it; I can never work out what they are doing there
anyway. So perhaps if we are going to have a table, would it not be wise to Tippex (or
whatever you do with computers) those Hallel psalms out which appear occasionally
and rely on people’s common sense to choose one from the table?

Mr Nigel Chetwood (Gloucester): I just have a concern about the way the Lectionaries
are constructed, in the way that verses are omitted. I had a Question down, which was
not reached on Saturday, on Canon F 9, which says that every church should have a
Bible, a large-print Bible. As a Reader, I take services in a number of strange churches
where the Bible has been replaced by a large-print lectionary on the lectern, and we have
had the situation where the person reading the lesson could not find it yet there was not
a Bible in the church that he could read from. I just want to express that concern: that if
the Lectionary is going to be used in churches it should contain the full content of the
Bible rather than bits.

The Bishop of Beverley, in reply: Thank you, members of the Synod, for such a concise
debate! I hope that it may be a model for the future.

Thank you, Canon Nener. We spent a great deal of time in our revision committee
talking about the Laudate psalms, but not everyone will want to use them and we think
that the solution we have come up with is the appropriate one. As regards the ‘pillar’
lectionary, that will be an additional lectionary and of course it will be for the people
who compile it to decide how it will be produced. That decision belongs to another day
but they will no doubt have heard what you said this morning.

Thank you for the observation about the Lectionary and the Bible. Of course the
Canons of the Church of England do state that there shall be a Bible available in every
church, so that would be beyond the brief of our revision committee, which would take
it for granted that the Canons were being observed.

The motion was put and carried.

The Chairman: The liturgical business entitled ‘Weekday Lectionary and Amendments’
now stands committed to the House of Bishops under SO 77(f).
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THE CHAIR The Bishop of Dover (Rt Revd Stephen Venner) took the Chair at
9.57 a.m.

Common Worship: Times and Seasons and Common Worship:
Festivals: Report by the Liturgical Commission (GS 1549)

The Chairman: This is the book about which we have already heard in Question Time,
and I have been dreaming of all those trains from London and elsewhere in the country,
full of people coming to Synod with this large tome in plain covers — obviously a disguise
— getting frightfully excited and laughing and crying on the way up: it is part of a new
decade of evangelism. It is a significant tome for commendation by the House of Bishops
after discussion by Synod and revision, so it is an opportunity for members of Synod to
share their hopes, concerns and ideas which will then be taken on by those charged with
the revision.

Revd Canon Jeremy Haselock (Norwich): 1 beg to move:
‘That the Synod do take note of this Report.’

Early in his History of the English Church and People the Venerable Bede tells the story
of the conversion of the English to Christianity. Embedded in the tale are a number of
documents illustrating the story. Among them is a letter from Pope Gregory the Great to
Augustine, his chosen agent in this great project: ‘Augustine, my brother,” he writes, ‘you
know the way we conduct services here in Rome; you were brought up with it. But if you
find anything in the customs of the Church in Gaul, or any other Church, that would be
more acceptable to God, make a careful selection from them, and teach what you can
learn from other Churches to the English, who are still young in the faith. We are not to
love customs because they are associated with particular places, rather, we should love
places because they have good customs there. So choose from every Church those things
which are devout, religious and good, and when you have combined them into a single
service book, let the minds of the English people get used to it gradually.’

This excellent piece of liturgical advice from a wise and pastorally minded Pope might
perhaps be listened to with profit by those revising the Roman service books today. It
certainly resonated with the mind of the Liturgical Commission of the Church of
England in the 1980s, when it set about supplementing the basic rites in the Alternative
Service Book 1980. A quick look through the list of acknowledgements at the back of
Lent, Holy Week, Easter of 1986 shows that, in addition to newly written prayers,
material was adapted from the revised Holy Week services of the Roman Catholic
Church and from the liturgies of the Anglican Church in South Africa and of the
Episcopal Church of the United States of America. The Promise of his Glory (1991) was
even more eclectic, introducing us to material from such diverse sources as the
Methodist Service Book, the Byzantine Rite, the Nestorian Liturgy, the worship of the
Iona Community and that of the Canadian and New Zealand provinces of the Anglican
Communion. Finally, Enriching the Christian Year (1993) came as an act of private

386



13 July 2004 Common Worship: Times and Seasons and Common Worship: Festivals

enterprise, compiled and edited by Michael Perham with contributions from other
Commission members. It contained a great deal of newly written material alongside
commended and authorized prayers from other sources.

From the outset of the Common Worship project it was part of the overall plan to
provide seasonal material to complement the core provision in the way that these three
volumes had supplemented the ASB. The method adopted by the Commission in order
to provide this material was, first, to look through the three existing books to identify
what still seemed useful and to edit those texts so as to bring them into line with the new
models provided by the Common Worship core volume. It goes without saying that
Synod will naturally be sympathetic to this environmentally friendly form of liturgical
recycling.

The Commission also looked at material from the more recently published New

Patterns for Worship (2002) and, where it seemed appropriate, we have incorporated it
into this collection. The same review process led to the inclusion of authorized material
from Common Worship: Holy Communion, Pastoral Services and Christian Initiation.

At this point perhaps I should remind Synod of the legal status of the material before us in
GS 1549. Starting nearly 20 years ago, Lent, Holy Week, Easter and The Promise of his
Glory were both scrutinized by the Synod in a process which pioneered the legal route that
we are following today. Matter supplementary, but not alternative, to forms of service in
the Book of Common Prayer can be examined by the Synod before commendation by the
House of Bishops. Commended status amounts to a recommendation by the House of
Bishops that the liturgical material in question is suitable for use in the exercise of a
minister’s discretion under Canon B 5. Such material used under Canon B 5 must be
‘reverent and seemly and shall be neither contrary to, nor indicative of any departure
from, the doctrine of the Church of England in any essential matter’.

The report now before Synod contains a great deal of material already commended. As1
have said, our revision work brings this already commended material from Lent, Holy
Week, Easter and The Promise of his Glory into conformity with Common Worship.
Such material as we have chosen to use from Enriching the Christian Year we now bring
before Synod with the recommendation that it comes officially into the commended
category of Church of England liturgical provision.

There is much too in GS 1549 that has already been through the full authorization
procedure. That is why in this report the source of each item is given on the right-hand
side of the page. If the source reference includes an asterisk, it has been altered or
adapted by the Commission for its present purpose. Where there is no other attribution,
the material is newly written, and we would particularly welcome Synod’s views on this
new material.

The second task that the Commission set itself was to decide where material in the
earlier publications could be dropped or revised in the light of usage (or neglect).
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Correspondents over the past few years had also identified gaps which needed to be
filled with new material. This second task became more important when the publication
of the Common Worship core material in pew and president’s editions focused primarily
on Sundays and major festivals and omitted texts which had been part of the Alternative
Service Book provision. In the Common Worship eucharistic material so far published
there are clear gaps in both seasonal and festal material, and so we needed to restore to
the Church a measure of the provision that it had enjoyed over the past 20 years.

A third and more controversial task has been to provide new liturgical and devotional
material for which there is a perceived need. Here the Commission has responded, for
example, to the request for more Creation material by providing a section called
‘Seasons and Festivals of the Agricultural Year’. Others have urged us to provide more
mission-oriented, less inward-looking ways of celebrating core festivals. For them we
have devised alternative endings to the great festival services of the Church year so that
congregations can be sent out inspired and enabled for mission through the
proclamation of a short gospel passage and an appropriate dismissal sentence. We have
responded to a new desire from a much broader range of parishes for seasonal
devotional material by providing, among other things, a Way of the Cross for Lent and
Passiontide and Stations of the Resurrection with which to celebrate Easter.

The report now before Synod comes divided into two collections of material. The first,
Common Worship: Times and Seasons, is designed as a resource book in the manner of
Patterns for Worship. Its natural home is in the worship leader’s study as a quarry from
which to hew the building blocks of pastorally appropriate worship in the differing
circumstances of each parish church or worship centre. The second volume, Common
Worship: Festivals, is designed for use in church as a president’s book at the Holy
Communion. So in addition to the material presented here in this report for Synod, this
second volume when published will also contain such already authorized material from
Common Worship Holy Communion as will make it the only book necessary, apart
from lectionary material, for the president at the Holy Communion on a saint’s day or
festival.

I am aware that this report is a weighty tome and that, as it arrived when it did, not
every busy Synod member will have had an opportunity to examine its contents in
detail. Briefly I will outline the contents of the report and how it is arranged.

Common Worship: Times and Seasons contains resource material for use at the Holy
Communion and at Services of the Word for the full cycle of seasons of the liturgical
year, together with a number of fully worked out forms of service for principal services
and other celebrations within each season. The seasons are presented according to the
system adopted for the Calendar at the beginning of the Common Worship core volume.

Each seasonal section begins with a brief ‘Introduction to the Season’ which attempts to
characterize the distinctive features and liturgical flavour of that part of the yearly cycle.

Then follows the major resource section, headed ‘Seasonal Material’. This is arranged
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under the standard pattern of headings used in Common Worship which follow the
order in which the material might normally be used in a service of Holy Communion or
a Service of the Word. Then follow suggested patterns or outlines for particular services
and, where appropriate, some fully worked-out orders of service. Any other resource
material which cannot be presented under the standard headings is placed at the end of
the section.

A word needs to be said about the bank of short passages of Scripture. We have resisted
the temptation to organize these according to their possible position within a particular
act of worship: they are not set out as opening sentences, offertory sentences,
Communion sentences, after the manner of the ASB. It will be clear that some have been
chosen for their particular appropriateness but as their use is not mandatory in
Common Worship but permissive and governed by note, they are but suggestions, and
other Scripture sentences equally suitable may be chosen from the authorized lectionary
material for the day.

Common Worship: Festivals contains sets of resources for twelve festivals and a
principal feast. In addition, there are Commons of the Blessed Virgin Mary and seven
categories of saint’s days which largely correspond with the categories originally
identified in the ASB between pages 837 and 877, and now follow the order in the
president’s edition of Common Worship.

In the report before Synod, the material which will become the Festivals volume is laid
out similarly to Times and Seasons. Its final arrangement will require some discussion
with the publishers to ensure that it is carefully ordered for its intended use. To that end
it will also include, we suspect, Common Worship: Collects and Post Communions, from
the President’s Edition pp. 123-212, and Common Worship: Holy Communion, from
the President’s Edition pp. 383-431 and 625-630.

The Commission has introduced distinctive new material in a number of sections of
Times and Seasons, and it is on this material particularly that we would like comment
and suggestions. For Synod’s convenience the sections with new material are laid out on
page 5 of GS 1549. Here I should like to mention a little more about process. These texts
are not set in stone. They can and will be revised in the light of this debate, and if Synod
members wish to submit written comments to the secretary of the Liturgical
Commission by 17 September, the Commission will be able to bear these comments in
mind when it comes to revise the new texts. The product of this revision will then be
presented to the House of Bishops in January 2005 for commendation.

In the Festivals volume the liturgical material is by and large not new but is collected and
arranged in a new way. New forms of intercession have in some cases been provided,
and the Extended Prefaces of Common Worship (President’s Edition) have been
supplemented with some newly written or adapted from other sources. Comment on
these will be very helpful to the Commission.

As I have tried to make clear, much of the material in this report comes from existing
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sources and has been authorized or commended and tried and tested for up to 18 years.
We have rescued a small number of prayers from the ASB. Where necessary these have
been made gender-inclusive. Following St Gregory’s advice to Augustine, additional
material has been culled from the published liturgical books of other provinces of the
Anglican Communion or other Churches. Wherever we have drawn on such material,
including the Roman Sacramentary and the prayers of the Ambrosian rite, we have
amended and adapted where necessary to enable the material to conform to our Anglican
tradition and theology. The remaining material has been specially written to resonate
with the style established in the existing Common Worship Services and Prayers.

I should like to thank all my colleagues who have been involved over about 15 years in
the revision and compilation of this material, but more recently I should like especially
to thank Fr Robert Hart for his indefatigable secretarial expertise.

The Commission looks forward to hearing the views of Synod on this report, both in
debate and in written submission to its secretary.

To conclude on a personal and entirely biased note, I cannot but be glad that this report
bears the number GS 1549 — (laughter) — and not GS 1552! On behalf of a totally
unbiased Liturgical Commission, I ask Synod to take note of the report.

The Chairman imposed a speech limit of five minutes.

Dr Peter Capon (Manchester): On a point of order, Mr Chairman. Under SO 33, I beg to

move:

“That the debate be now adjourned and resumed at the next group of
sessions.’

The Chairman: As a new chairman, I will just pause to receive instructions.

Dr Capon has moved the procedural motion that the debate be now adjourned. Under
SO 33, he has not more than two minutes to give his reasons. I will then ask Canon
Haselock as mover of the main motion to speak for not more than two minutes. When I
have heard those two speakers I will decide in my discretion under SO 33 whether to
allow any more speakers on the procedural motion.

Dr Peter Capon (Manchester): In the debate on the agenda I requested that this debate
be rescheduled for the next group of sessions on the ground that we did not receive this
tome in time to study it. The acting chairman of the Business Committee told us that this
was in part because of due consideration in the House of Bishops. I am pleased about
that, but what about due consideration in this Synod? The proper consideration that
this important material deserves is not possible when members have not been able to
read the report. I know that much of the material is not new but this is the first time that
we have seen it in this form. Many members will not have seen all the sources from
which it is drawn, and some of the material is not previously commended.
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Whenever we debate this report, under the take note procedure, we will only do so once;
there will be no second chance. I know that we can write in after the debate, but that is
no substitute for a well informed debate here. In the debate on the agenda it was
suggested that no one was expected to read the whole report, but the outcome of this
work will be two volumes of Common Worship which, even though it is only
commended material, will give it a greater authority than it has at present. It is
important that we get this material right, even if it means a bit more delay — and we have
been waiting 15 years anyway.

When the books are published and someone in my diocese says, “What about the service
on page such-and-such?’, should I reply to him, ‘Well, actually, I haven’t read that bit.
The acting chairman of the Business Committee told me I didn’t need to’? Adjourning
this debate to the next group of sessions will enable us to give this important material
the consideration that it deserves.

Revd Canon Jeremy Haselock: On behalf of the Liturgical Commission, I am hugely
grateful to Dr Capon for the seriousness with which he takes this material. Naturally,
we would like it to have the fullest consideration that we believe it deserves.
Nevertheless we have striven very hard to get this material to a completed state to
present it to this group of sessions because we have a draft publication timetable ahead
of us and a great deal of demand from the Church throughout the country to be able to
use this material this coming Christmas and Easter. Therefore we would like to make
this material available, commended by the House of Bishops, to a waiting Church.

Of course we can debate it in February, very happily, but it will mean delaying the
publication of all this material for a full liturgical year. That I personally, and I think a
lot of other people, would regret. So I would prefer to continue with this debate this
morning.

The Chairman: 1 do not propose to allow any more speakers. It seems to me that the
issue is quite clear.

The procedural motion was put and lost.

The Archdeacon of Tonbridge (Ven. Clive Mansell): — and a former country parson. [ am
delighted to receive this book; there is marvellous material in it and I have enjoyed
reading it, not just on the train but at other times too. I am sure that it will be a great
resource for people in parishes.

I particularly want to welcome the material for use in the seasons of the agricultural
year; I am sure that it will be welcomed by folk not just in rural parishes but also in town
and city parishes too. Too few prayer books and collections of prayers published in
recent years have made any reference to the rural year, and it is a great joy to have that
material here.
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I would like to make two suggestions, if  may, for possible inclusion. One relates to the
rural year and the other to another part of the season. In my North Yorkshire parish
when [ was a country parson we culled from the Yorkshire Agricultural Society harvest
service a procession of harvest symbols, brought forth by different members of the
congregation, different parts of the harvest from across the growing year; it was a very
powerful thing to do and certainly made an impression on those who had moved into
our rural parish from a town background where they had been less in touch with the
growing of food. There are, I am sure, forms of this procession of the symbols of the
harvest which could be used and perhaps included in the final volume, or at least the
idea of having symbols of the harvest brought forward could be commended in the
material for use during the rural seasons.

The other item that I notice is missing from this volume which was in The Promise of his
Glory and which I found to be a very powerful piece of liturgy is the item in All Saints-
tide material called “Thanksgiving for the Holy Ones of God’. Some members may have
used it. It is a bit like a litany, and you give thanks, beginning with Abraham and Sarah,
and for our ancestors in faith, and it works its way through to the coming of
Christianity to our land, through the period of the Reformation, through to great
Christian people, right up to what was then the twentieth century. You were very
conscious of stepping yourself into that great stream of Christian faith, back into
biblical times and then right through into your own time. You had a great sense of
indebtedness to those folk, who came from different Christian traditions as we moved
through the course of history. I would want to ask the working party to consider
including that in the provision for All Saints-tide as a very worthy and helpful piece of
liturgical material.

Archimandrite Ephrem Lash (Ecumenical Representative, Orthodox Churches): I too
had noted the number of this GS document and I was inspired to adapt a little poem
which you will recognize, no doubt:

‘England and England’s rites were hid in night.
God said, “Let Cranmer be”, and there was light.
This could not last; the Devil, shouting, “Ho,

let Stancliffe be”, restored the status quo.’

To be serious. I want to congratulate the Liturgical Commission on this very fine
collection of texts which bring the Churches closer and closer together. The ecumenical
value of this is enormous. I did make my confession to the Bishop of Salisbury that I had
not read all the 490 pages and I had not brought my magnifying glass, and he said that it
would have been a thousand pages if they had done it in bigger type.

The material for the Epiphany, for Holy Week and Easter, these all seem to me to be
excellent and valuable additions to the Church of England liturgy. I was very pleased
particularly in the Epiphany rite to notice that liturgical time has reasserted itself. In the
Additional Collects, you may remember, there was a prayer where the idea that we were
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doing something actually now, like waiting with Mary for the Incarnation, was
removed: it was not historically correct; but now I see that today things are happening in
the Jordan at Epiphany time. That is a good thing. The great feature of all the Orthodox
rites is that what we are doing is today. The only Sunday in the year where we have no
resurrection gospel at Matins is Easter, because we are doing it so we do not need to be
told what has happened: we are in fact coming to the tomb with the holy women at
midnight.

I would like just to say a word of commendation also for the services for All Saints and
All Souls. The commemoration of the departed is central to the Orthodox
understanding of the communion of saints, although we do not use the Apostles’ Creed,
which has the communion of saints in, but you do. There is the idea that the Christian
life, as Archbishop David was telling us on Sundays, is a journey, a journey that begins in
the mother’s womb and ends in the kingdom of heaven; there is an interruption that
takes place at the physical death but it is still the same journey. In the Orthodox Church
all Saturdays are commemorations of the departed. There are particular ones just before
Lent and just before Pentecost, where we have something like a full All Souls day, but
every Saturday is a commemoration of the departed because it is the day on which
Christ was lying in the tomb and it is, therefore, the day of the week when we
commemorate the dead. There is hardly a Sunday goes by in our churches where the
people do not have memorial services for their departed friends and ancestors; they
bring boiled wheat and things like that to commemorate them. This journey is one
journey. The mystery of death: if you read our funeral service you will see that we are
very conscious of the mystery of death. What is this mystery? What is this separation of
soul and body? Normally we have a psalm verse before the reading of the epistle, but the
one service which does not have a psalm verse is the funeral service, where we sing,
particularly in the Greek, to a very cheerful tune, ‘Blessed is the journey upon which you
go today, for a place of rest has been prepared for you’. It is the continuity which is the
keynote to the understanding of what we do for the departed. It is not a sort of cut-off
point, after which we do not know what happens. All the language of the New
Testament and so on is, of course, image language, but I think that this is very
important.

Finally, I would just like to mention one text of ours which I see is our contakion for the
departed (slightly mistranslated, but that is bad luck), but it ends ‘Alleluia’. Do not
forget that in the Eastern Church ‘Alleluia’ is particularly used in Lent and in Holy
Week. Holy Week begins with a solemn singing of Alleluia, so if you are using Alleluia in
an Orthodox text it also has the echo of Holy Week and the Passion of Christ. If you use
that text, remember that Alleluia has a double meaning. If you talk about the Bible -1
could have done — do read the Church of England Newspaper handed out: ‘the Greek
Bible, a plea to rediscover our roots’, which of course includes the Book of Maccabees.

The Bishop of Durham (Rt Revd Tom Wright): It is always hard to follow someone
whose beard is three times as long as one’s own, and as to his tradition, well, even more so.
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I am extremely grateful for this book which I have had a chance to look at because it
came in its earlier version to the House of Bishops. I am very grateful to the committee
that it has taken on board at least one-third of the submissions that I sent to it after
the House of Bishops’ meeting, and I look forward to making significantly further
inroads hereafter. I am looking forward very much to using a great deal of this
material and it will be terrific and very enriching, as much of it has been already in its
various trial forms (though incidentally I do not regard it as a very good argument for
proceeding with something to say that it actually has been authorized before; we do
not believe in our own infallibility, I trust, and we have to be able to go on asking
questions).

I am mindful of what the mover said, that there should be nothing here which is
contrary to, or indicative of any departure from, (I think I have the punctuation of that
sentence right this time) the doctrine of the Church of England, and I do worry about
three things in particular. These are just small things compared with the great gratitude
that I have for much that is here.

The first has to do with the prayers and the rubrics about the Church and the Jews; this
is a very serious, difficult, sensitive subject, and anyone specializing in the letter to the
Romans, as I have for most of my life, knows all about that. On page 187 there is a
statement about the Passion narrative gaining its fixed form at a time of tension between
Jews and Christians; that is true but not in the sense that this intends. There were
tensions between Jews who believed that Jesus was the Messiah and Jews who did not
believe that Jesus was the Messiah, right from the very beginning. The idea that the
Passion narratives took shape post-70, that that was a time of tension, and that
therefore they express — this is the implication of the preface — some sort of implicit anti-
Judaism has been very fashionable in many circles but needs to be strongly refuted
historically and in several different ways. The word Ioudaioi in John should be
translated ‘Judaeans’ in almost all its occurrences, not ‘Jews’ in that sense, and the line in
Matthew — ‘his blood be on us’ - refers to the fall of Jerusalem, not to an ongoing blood-
guilt. There are many other things going on in that paragraph which need to be teased
out and which I think in their present form are very unfortunate. I hope that we will not
instantiate them into one of our texts.

Second, the prayer on page 227 I really do have problems with. The Reproaches started
life as the Church identifying itself with Israel, but this one has turned it inside out and is
a reproach to the Church for its ill-treatment of Israel. Now of course there has been
Christian complicity in anti-Judaism and anti-Semitism. We all know that; we have been
there, and we have worked through that, I hope; but I would be just as eager to confess
all sorts of other things, and the way that this particular reproach is phrased —and I do
not, alas, have time to go into the detail of this — actually makes several statements
which are not biblically or theologically, in my view at least, justifiable, not least the
idea of making them scapegoats for our own guilt. I am afraid that I hear there a bit of
pop psychology and theology blended together. Of course there is such a thing as
scapegoating, and of course some anti-Semitism may be explained that way, but the idea
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that we the Church have in any straightforward way scapegoated non-Christian Jews is
simply false. We should not confess things which are not true and of which we are not
guilty.

The second main point that I wish to make concerns the so-called Feast of Christ the
King. This came in in 1990 here, following our older sister up the road who did it in
1970. We already have a feast of Christ the King and it is called Ascension Day. Moving
it to 25 weeks later suggests strongly, in the teeth of Scripture and tradition, that Jesus
only attains sovereignty over heaven and earth at the end of the long post-Ascension
story. If you think that I am being paranoid, read the paragraph on page 412, and you
will see that the year ‘ends with the proclamation of his universal sovereignty’. That
actually undercuts what, ironically, the Feast was trying to do: let us talk about Christ
the King because that is so important politically, ecologically and so on. Yes it is, but we
should be doing that on Ascension. There is also something problematic here about late
Western views of heaven: the idea that Jesus going to heaven means he is sort of absent is
totally unbiblical and wrong. The point about heaven is that the One who is in heaven
rules on earth. That is what the Ascension is all about. There is a narrative flaw in
putting the Feast of Christ the King where it is. [ know that we have done for the past 20
or 30 years, but that is no reason not to say that it is wrong and we should get rid of it
because we do not need it.

Finally, the point that I am very concerned about: the Church of England has always
believed and taught straight from Scripture that those who die in the Lord are blessed
for they rest from their labours; they are with Christ for that is far better. Jesus said to
the dying thief, ‘Today you will be with me in Paradise’. Paul said, ‘There is no
condemnation for those who are in Christ Jesus’ and we sang it lustily on Sunday in
York Minster: ‘Bold I approach the eternal throne, and claim the crown through Christ
my own’. Instead, on page 412 we are told that the saints are the great ones: Peter, Paul
and Mary et hoc genus omne, who have made it where our own recently departed have
not made it and are still on a journey. That has never been mainstream, official Church
of England teaching and it seems to me that instantiating it in this book simply
undermines what we do in fact believe. You only have to look at the readings that they
have chosen for All Souls Day to see the problem. They would have found readings
that would support All Souls if they could, but they could not — pace Maccabees, I can
hear from the far corner — and instead they have chosen ones which express
mainstream, good New Testament belief. All Saints” Day was not broken. Please do not
fix it.

The Chairman: Revd David Bird, followed by the Bishop in Europe.

Revd Canon David Bird (Peterborough): Chairman, you had already called John
Hartley, so he will go first.

Revd Dr Jobn Hartley (Bradford): May 1 express myself in prayer rather than in a
speech?
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‘Lord God our Father, as we pray in public we are heard as teaching
others how to think about the Faith. Help us in our words to help others
to appreciate your truth, and save us from misleading them. Lord, have
mercy. Lord, have mercy.

‘Christ Jesus, you guided your early Church to formulate the prayer
Kyrie eleison in three petitions addressed in turn to the three Persons of
the Trinity. Thank you that this principle has been observed on pages 11,
28-30, 37 and 49 of Times and Seasons, but forgive us that we have
confused the nature and mixed up the Persons on pages 10, 64, 72, 83,
97,105, in 17 other places in Times and Seasons and a further 21 places
in Festivals. Christ, have mercy. Christ, have mercy.

‘Lord Holy Spirit, thank you for the reassurance you give that all who
have died in faith are undoubtedly with Jesus in Paradise. Save us from
praying for the salvation of those who have already died by using such
words as those on pages 41, 53, 116, 139, 331, 400, 416, 422,428, and
75 in the Festivals, for by such prayers we only sow uncertainty in the
hearts of our hearers. Lord, have mercy. Lord, have mercy.

‘May the death and rising again of Our Lord Jesus wonderfully expressed
in the scriptural Stations of the Cross and of the Resurrection be ever
more our deliverance and our encouragement. Amen.’

The Chairman: Lord, forgive me for forgetting to call Mr Hartley when I had called him
before!

Revd Dr Jobn Hartley (Bradford): 1 absolve you. (Laughter)

The Chairman: Thank you. The Bishop of Gibraltar in Europe, followed by Mr David
Bird.

Revd Canon David Bird (Peterborough): Chairman, you did call me first before, and the
Bishop very kindly said that I should go first.

The Chairman: It is like the Deans of Guernsey and Jersey, deciding who should be on
Synod. T am happy that you have sorted it out!

Revd Canon David Bird (Peterborough): Unlike the previous speaker, I have not gone
through the tome with the fine-toothed comb that he has obviously used, but I have
looked at some of it and there is much in it that I want to commend.

Let me take you to Grange Park, which is a new church, a joint Anglican-Baptist church
planted on the edge of Northampton in a new housing area. My curate colleague has

gone to be its minister and I was visiting a few weeks ago. In less than two years the
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congregation has grown to 100, 60 of whom are children, and when the children go out
for their specific teaching the place seems very empty: I was left with about 28 adults
because the children and their leaders had gone out. The service there includes a very
short introductory sentence, a responsive sentence, an engaging confession, a responsive
Creed or affirmation of faith, the Lord’s Prayer and some closing sentences and a
blessing. The service is very simple and very responsive. It is appropriate to the large
number of children who are there, and many of them are children for whom church is a
new thing.

What I want to say about this tome is that although some of the material is very worthy
it is not usable, particularly with children. There is a little bit of the Christmas material
which I think T would want to use in my own congregation, which again has many
children in it, but I think that we have missed the boat again. If the House of Bishops has
asked the Liturgical Commission for a book of this size, what has happened to our
request in the past for material for use particularly when children are present? We have
missed a trick again. I have had to put down a Private Member’s Motion — forgive me,
Chairman, for mentioning it — which needs to be signed by people if we are to get
something for use when children are present. This is really important at a time when
there are fewer and fewer children in our churches.

We need to do something about it and I hope that we can do so. I want to commend this
and we will use it in the congregations to which I minister, but I did wonder whether, if
St John were writing about this, he might say, ‘But there are also many other things that
the Liturgical Commission did. If every one of them were written down, I suppose that

the world itself could not contain the books that would be written.’

The Bishop of Gibraltar in Europe (Rt Revd Geoffrey Rowell): Last night I spoke to
Synod as the ‘Great Nit’ in the Europe debate; today I speak as the ‘lead bishop on
death’ (if they have not abolished lead bishops)! I also speak as one who was very
heavily involved in the compiling of The Promise of his Glory and particularly enjoyed
working with some of my Evangelical colleagues on the Commission when we were
doing the All Saints/ All Souls material, especially about how we celebrate the saints as
our contemporaries and not simply as past memories. I was very grateful to
Archimandrite Ephrem for what he said: that perspective of the continuing journey
which is our Christian life, a life which is one of continual, endless unfolding into the
very heart of the life of God. We are to become, as St Peter says, partakers of the divine
nature. That is the perspective in which we celebrate the Communion of Saints.

I am a little nervous of too rigid a timetable, if you like, of New Testament
understanding being imposed. I think that the scriptural evidence is of a more varied
kind. There is often a ‘both/and’ rather than an ‘either/or’. Sometimes I seem to be
hearing from the Bishop of Durham of heaven as a kind of limbo, or something full of
‘soul sleepers’. Yes of course there is to be the final consummation at the last day; but
when we celebrate in every Eucharist ‘with angels and archangels and all the company
of heaven’ I believe that those are indeed realities. The reality of those who are in the
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heavenly places could be shown, for instance, by the fact that there is a lot of
evidence in the inter-testamental period as well as in things like the ascension of
Elijah for those taken into some transfiguring life with God. So we are not simply
saying that the saints are those who are waiting, and there is often a real recognition
of those who are particular heroes of the faith, those in whom we see the life of
Christ very particularly.

When it comes to my own death, I want, I think, to have those prayers which are
acknowledging the fact that, although God in his mercy, I hope, has taken me and has
transformed my life, there is still more transformation to come. In relation to the last
speaker, I think I learnt something as a child by sharing imaginatively both in All Saints
and All Souls; there are things that speak there.

As for the Feast of Christ the King, I am a little puzzled by the Bishop of Durham’s
argument that we celebrate that on the Ascension. Of course we do; I entirely agree that;
but it seems to me just like saying that we remember the Crucifixion on Good Friday
and therefore we cannot have Holy Cross Day. The richness of the mystery of the Cross
is something that we can celebrate, looking at it in two ways. The Feast of Christ the
King: you can look back again to what we celebrated on Ascension Day and reaffirm it,
and it looks forward also as a kind of overlap into the Advent season.

So I welcome the All Saints and All Souls material originally in The Promise of His
Glory and the Feast of Christ the King, and hope very much that as they are now
presented to us in this new book they will be commended.

Mrs Viviane Hall (Oxford): I welcome this volume despite its weight and, coming from
rural north Oxfordshire, I particularly welcome the material for the agricultural year,
but I would like to speak on behalf of an incumbent in a neighbouring deanery to voice
her request and ask for enlightenment as I am neither a theologian nor a liturgist.

One speaker has already referred to the lack of texts for use with children. I was
approached by Judy with a plea regarding the Easter provision. Hers was not a trial
parish, but Praxis provided the text and at a training session she was told she could use
the material on a one-off basis and the Liturgical Commission would like feedback. So
she loves the new Times and Seasons material but is disappointed that there is no short
prayer for blessing the Easter candle. Her understanding is that the Exultet is the
blessing of the Easter candle, but none of its variations in this book are practical in her
situation. Hers is one of no doubt many parishes where an Easter vigil would attract
very few people, so all ages, adults and children, come to the main Eucharist on Easter
morning. She wants to bless the candle; she sees it as a wonderfully symbolic action
which the children can feel part of, but neither children nor adults will understand or
appreciate the lengthy prayers in this book. So in despair this Easter she put together her
own brief liturgy, using some of the new material. She simply said, ‘Bless this Easter
candle, that it may burn with the light of Christ, for Christ the morning star has risen,
never again to set, and is alive and reigns now and forever.’
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Is the Exultet an ancient song of praise as suggested in the introduction, or a blessing?
Why not a blessing for the candle? Judy’s question led me to read much more of the new
provision than I might otherwise have done, and to go back to Lent, Holy Week, Easter
with which I was not really familiar. It cannot simply be that inanimate objects do not
merit a blessing. On Advent Sunday the wreath is not blessed, but at Christmas the crib
is blessed. On Plough Sunday the plough is blessed but at Easter the paschal candle is
not blessed. So my question is: Why are some things considered worthy of blessing and
others are not? What are the theological, liturgical and logistical reasons for this
discrimination?

I have also seen the relevant section of the Roman Catholic Sunday missal. This has the
same wording as we have here on page 298 for the acclamation and on page 320 for
marking the Easter candle, but the section is described as ‘Optional blessing of the
candle’. So maybe we do have a blessing of the candle, but how do we define a blessing?
Does it have to include the word ‘bless’, with or without actions, or is the unspoken
intention sufficient? Whatever the answer may be, or if the term ‘blessing’ is
inappropriate, could there not be some brief, child-friendly form of prayer to be used
before the candle is lit?

Judy has similar problems with the provision for Good Friday. As she says, it is hard
enough to get people to come to church on Good Friday at all, now that there are so
many worldly attractions like shopping and sport and travel. The traditional services
provided are lengthy and wordy. Could there not be some alternative provision to
engage the young and indeed the unchurched of all ages and to teach them to know and
love the rich spirituality of Good Friday and Easter Day?

Mr Dudley Coates (Ecumenical Representatives, Methodist Church): 1 would like first
of all, as a Methodist local preacher, to thank the Church of England for the richness of
the seasonal material that you have provided me with over the years. Unless you think I
am only saying that because I am standing here this morning, I am on record as having
said it when Lent, Holy Week and Promise came out and I reviewed them both
positively in the Methodist local preachers’ journal.

I might just say to Mrs Hall that one of my jobs on Easter morning, at dawn these days,
is to act as cantor when we sing ‘Sing choirs of heaven’ (to the tune Woodlands) in my
wife’s benefice; as many of you will know, my wife is a priest of the Church of England.

However, the main point that [ wanted to make was about one of the pieces of liturgical
recycling or sanctified scrounging that I spotted in this book. I am very grateful that, as
in Promise, I think, you have borrowed the Methodist Covenant material, material that
is very precious to many of us; and many of us were greatly moved when Archbishop
Rowan used it at — am I allowed to call it his enthronement? — a couple of years ago.
However, the version that you have borrowed, which is indeed the traditional version, is
one of two different versions which now appear in our Worship Book. One of the
reasons, though not the only one, why my friend Kenneth Carveley drafted and we
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produced in the Worship Book an alternative version is that there is one sentence in the
traditional version, which you will find in this book on page 76, line 37, where it says
‘put me to doing, put me to suffering’, and that is not straightforward. In the alternative
version which appears in our book, we say ‘Your will, not mine, be done in all things,
wherever you may place me, in all that I do and in all that I may endure; when there is
work for me and when there is none’ and so on. I simply want to ask the Liturgical
Commission, if I may, at least to look at the other version which appears in the 1999
Methodist Worship Book and to consider whether it should be provided either in place
of, or as well as, the version that currently appears on page 76.

Revd Canon Jonathan Meyrick (Rochester): 1 currently work in the cathedral at
Rochester but, like the Archdeacon of Tonbridge, was once upon a time a country parish
priest. I would like to commend particularly, in welcoming the whole report, the
agricultural material at the end of Times and Seasons. We heard yesterday afternoon
something of the continuing problems of farmers in this country, and no doubt all of us
will remember the devastating effects of the foot and mouth disease crisis just a few
years ago. Prayerful concern for those involved most directly was expressed up and
down the country, and it seems to me important that that prayerful concern does not
now evaporate as the immediate crisis is past, and that we continue to affirm our
agricultural communities.

Those of you who know something of the western end of north Kent may not think of
Rochester as primarily a rural community, and indeed it is not; we are set in a collection
of towns that run seamlessly one into another and accommodate a quarter of a million
people. There are new urban, semi-urban and suburban communities springing up all
round us as part of Thames Gateway. Elsewhere in the diocese there are two outer
London boroughs, a number of largish commuter towns and, yes, a sprinkling of rural
communities. Nonetheless when Rochester Cathedral held its first blessing of the plough
at an early January Sunday Evensong a few years ago, we were amazed at how many
local farmers there actually were in and around this urban conurbation and how much
they valued this affirmation of their work.

In many places harvest thanksgivings and even Rogationtide services seem to have
lost much of their connection with farming. Plough Sunday, which is essentially an
intercessory service and occasion, enables something of concern for agriculture and
the farming community to be put back properly into our liturgical life.

It is one of my bedrock convictions that our place as the Church of England is to be at
the heart of the various communities that we serve, demonstrating that that is where our
incarnational God is too. If you have not yet read Wendell Berry’s book Jayber Crow, 1
commend it to you. It is a wonderful parable of what incarnation is all about.

One of the joys of working in a cathedral is that there are so many different communities
that interweave with the cathedral’s, but of course to some extent that is true of all

our churches; and embracing those communities which interweave with us in the love
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of God and in prayerful concern is what being a national Church is all about. We
will not be able to do very much for the communities wider in the world, which of
course is a crucial thing to do, if we have not started embracing our own local
communities, and there is much material in this book which will help us to do so
more fully.

Dr Carole Cull (Oxford): There has been much talk about culling material from various
places this morning, and I would like to begin by thanking my erstwhile colleagues on
the Liturgical Commission and, I hope, still my friends at the end of this speech, for all
the hard work — and I have some idea of how much work has gone into this, but you just
cannot believe or imagine how much it is - in bringing this all together in one place, not
least because it will save my having to carry a veritable library around with me when I
go to take services in other places. However, I still think that you have missed a trick. I
am very pleased that you have brought together material for the agricultural year, but
what about those of us whose year runs from Michaelmas to Lent and Easter — or
perhaps it is Michaelmas, Hilary and Trinity? (I can never remember because I get
confused about which university I am at.) What about those of us for whom the
academic year is the rhythm of our year? Where are the prayers for the beginning of the
school year or the beginning of the academic year? Where are the prayers to help us in
our local Church school when SATS are about to happen or when public exams are
happening?

Where are the prayers that help those of us whose ministry is in our place of work to
deal with the situations that come and go? No longer are we hired and fired on Lady
Day and Michaelmas but perhaps at any time of year. [ know that there is material out
there, and I know that it is not appropriate to add it into this volume now, but I want to
make a plea that someone sometime will make time for those of us whose year does not
relate to the agricultural year but is still part of God’s great creation, the creation in
which we work and worship and in which we need help in finding material to help us to
deal with situations of joy and sorrow that we come across in the rhythm of our year,
year by year and week by week.

I want to thank my friends — and I hope they are still my friends — but I want to ask my
friends for a bit more work.

The Chairman imposed a speech limit of three minutes.

Dr Peter Capon (Manchester): I want to say a bit about the introductions to the
seasons which are new within this volume. In principle, the idea of having such
introductions to give us some sort of road map through the material is useful but it
poses some difficulties for us. The reason it does so is that, as has already been said,
we are drawing on material from an enormous number of different sources:
Orthodox, Roman Catholic, Non-conformist, the Covenant service, the Christingle
service and so on. The consequence of such diverse sources is inevitably some
blurring between what is entirely consonant with our understanding of Scripture, the

401



Common Worship: Times and Seasons and Common Worship: Festivals 13 July 2004

Book of Common Prayer and the Thirty-nine Articles and what has been permitted
as the practice of other Churches which we are happy for those who wish to make
use of.

One particular example: on page 187, we are told that on Good Friday consecrated
bread and wine remaining from the Maundy Thursday Eucharist is given in
Communion. Well, some here may follow that practice, and I am happy that they do;
but surely that cannot be described as normative of practice or belief within the Church
of England? I think that a lot of the difficulty that has already been alluded to in relation
to All Saints’ Day and All Souls’ Day is not to do with the liturgical texts actually set for
those particular days but with the introduction, which attempts to give some
explanation of what those texts are about.

The difficulty is that inevitably in a volume people will tend to take these introductions
and explanations as normative descriptions of what is right within the Church of
England, and people will not understand the difference between authorized material
and commended material. So whereas I want to be generous in providing the material, I
would urge and plead with the Liturgical Commission to be extremely careful in the
introductions to see that they are entirely consonant with the historical formularies of
our Church, with the Book of Common Prayer, with the Thirty-nine Articles and with
the Holy Scriptures.

The Bishop of Woolwich (Rt Revd Colin Buchanan): — terminal speech! I claim now to
be the lead bishop in death because I am nearer to it than the Bishop in Europe.

Thirty-eight years ago I dissented on Series Two Communion about petitions for the
departed and that led to a very good Doctrine Commission report on prayer and the
departed which has now, I think, simply been ignored. Similarly in the 1960s Kenneth
Ross, the Vicar of All Saints, Margaret Street, a very safe title, was always concerned
that John Stott at All Souls, Langham Place should have a proper patronal festival fixed
into the diary for him and fought hard for that. John Stott’s view on the subject was
never heard.

What has emerged over the years is that those who wish to express petitions for the
departed, such as we have on page 435, have always in my hearing said, ‘Our rationale
is not that there is a purgatory’ — though I do think the Bishop in Europe got quite near
to a kind of convalescent home, even if not an actual purgatory — but having said that
they do not believe in an actual purgatory they then say “We have our prayers for the
dead, and, just as we prayed for my cousin yesterday — she died in the night and I go on
praying for her today; that is natural — those prayers continue’, although they have the
form of some particular need of the dead, which is what we have on page 435. If the
rationale for prayers for the dead is simply to express our continual union with them,
why do we not pray for the saints? Why is there a distinction liturgically between the
prayers on All Saints’ Day and the commemoration of the faithful departed? The
rationale will not stand with the actual texts.
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It is one of the problems that I had yesterday actually, in passing, with the Bishop of
Stafford about the text of ‘I absolve you’, that the rationale will not stand with the
actual texts that we use, and therefore I suspect that the rationale is actually some dust
to throw in my eyes to get me to accept that and let go that which I think is actually there
for other reasons.

I go very strongly with the Bishop of Durham. We did not have a feast of the
commemoration of the departed other than All Saints until within my own lifetime. I do
not believe that it serves any useful purpose, and it really is open to various dangers.

Revd Canon Tim Barker (Lincoln): 1 believe that it was a wise decision of General Synod
to include in the main Common Worship book both contemporary and traditional
language services. Amongst the benefits [ would highlight the fact that those parishes —
often but by no means exclusively rural — which prefer traditional language services
have been able to explore and to use some of the riches of contemporary language
Common Worship texts within traditional language services, just as traditional
language hymns, for example, can be sung in an Order One service. However, there are
occasions when the old and the new jar, when they are too close together, so the
provision of a range of prefaces for the Eucharistic Prayer in traditional language has
been much appreciated.

I warmly and enthusiastically welcome the services in the book that we are considering
this morning, and I look forward to using them; but I think that it would be a great help
to many parishes if some of the liturgical provision for festivals were available also in
traditional language forms. I notice, for example, that there is some addition to the
Book of Common Prayer Litany on page 460. I accept that it would be quite unrealistic
and unreasonable to ask too much of an already pressed Liturgical Commission, and I
agree with the point about worship suitable for children; but perhaps we could ask for
the prefaces for the Eucharistic Prayer to be provided in both contemporary and
traditional language forms. Translating into mock-Tudor English on the hoof is possible
but it is not really satisfactory — it was bad enough doing Greek and Latin proses.

In the Festivals book also, which the Commission is proposing to produce, I suggest that
it would be useful if you could find space for the Common Worship Order One
traditional and Order Two services; it would be very helpful if they could be there
alongside Order One, unless a separate traditional language publication is economically
viable. To do otherwise would send out perhaps slightly unfortunate and unnecessary
signals to some parishes; and we are trying to avoid having too much clutter on the altar,
so the fewer books we have, the better.

Revd Rose Hudson-Wilkin (London): As an inner city priest I am very conscious and
very aware of the great diversity of which I am in the midst, both on a Sunday morning
and also in the parish as a whole in which I serve. I am therefore very conscious that if
the liturgy is the offering of the people of God it is important that the offering actually
reflects who the people are. So I want to make a plea to the Liturgical Commission that
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when drawing from other sources can they cast their nets a bit further into the deep, and
not just to the north. Can they also look to the south?

Revd Hugh Lee (Oxford): I have in my hand an apple and a mobile phone and I ask the
trick question: which one was made by God and which one was made by man? God
provided the raw materials for both and God provided the intelligence and the skills for
both as well. Both can be used for good, and both can be used for evil, as Adam and Eve
discovered. The point that I want to make is that, to complement the excellent material
that we have in this volume for the seasons of the agricultural year, we need liturgical
material for the world of industry and commerce. There is a short section of Litany on
pages 463 and 464 which is absolutely excellent, covering the world of work and
including unemployment and so on, but this is not enough. We need in a volume entitled
Common Worship a festival for the world of work, for industry and commerce, so that
this part of our life, which is so much part of most people’s lives, is properly affirmed
alongside the agricultural life.

So I suggest that we have a separate particular festival for the world of work with the
material that is available in lots of other places, but drawn together and so properly
affirmed. I hope that in doing this the Liturgical Commission and the bishops will
continue to use the experience and expertise of the industrial chaplains and the ministers
in secular employment, which include for example the chief executive of one of the
largest banks in the UK, who, in their work, take, give thanks, break and distribute, as
well as forgive.

I also want to say that [ am disappointed that in the material for the festival for Joseph
of Nazareth there is no mention of Joseph the carpenter. The Roman Church calls this
festival ‘the festival of Joseph the worker’, and it is a good occasion to have liturgical
reference to the world of work and bread-winning, just as the festivals for Mary are
good occasions to include liturgical material on home-making, parenting and nappy-
washing.

Fr Aidan Mayoss CR (Religious Communities): We have been hearing a lot of words
about words this morning. Just to comfort Carole Cull, if you want a prayer before the
OFSTED inspection of your school, go to the Psalter: ‘let his children be fatherless and
his wife a widow’. I would remind everybody that there is no need to turn to the
Liturgical Commission to produce a form of service for every conceivable eventuality.
(Applause) We have the Scriptures, we have books of prayers, we have computers. Dare
I say it? We should DIY. The function of the Liturgical Commission is to give us
pointers, to give us support, to give us ideas, but not to enable us to have a nice short-
cut, to open the book and say, ‘Now, we can start on page 975 and tell the congregation
“Page 975, The Lord is here, page 976, And also with you”’. That is not liturgy; that is
boredom and nonsense, and exceedingly unhelpful.

We have this generous production of material, with all sorts of interesting stuff. Yes, the
Exultet is long because the Exultet is one of the greatest prayers of Christendom. It is
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not blessing the candle: the candle is the risen Lord. It is long, OK, but one of the things
you can do in Holy Week is explain why the prayer is long and what you are actually
doing. Get the kids to dance during the Exultet! There are a hundred and one ways of
making liturgy live and useful. The great danger — and I have felt it this morning — is
obscuring the Word with words. Be careful. Do some homework. I would just ask the
Liturgical Commission for a little more provision for St Peter and St Paul. I do not think
that they like just to be numbered amongst the Apostles.

Miss Prudence Dailey (Oxford): I am somewhat worried about some of the material,
particularly that which falls under Rogationtide and the Harvest Thanksgiving service
because, particularly in the confessions that are here, there does appear to be the
implication of a political agenda which could be open to debate. Obviously I do not
have time to go through examples in great detail, but I am looking at page 469, for
example, on line 2 where we have ‘the poor cry out for justice’: this seems to carry an
implication that poverty is always the result of injustice. That is actually something that
needs to be considered quite deeply, because poverty is certainly an issue for which
Christians are rightly concerned; but the causes of poverty are complex. The following
petition mentions ‘inequality and oppression in the earth’: this appears to carry an
assumption of egalitarianism which again is something on which Christians may differ.

It may well be that many people would disagree with my disquiet over this, but I have
nonetheless spoken to a number of people in General Synod who are similarly
uncomfortable with some of these petitions. Harvest Festival has always been one of my
particular favourite times of year, despite the fact that I live in a suburban area, and if T
encountered these in a service I fear that I would find them alienating; and, as I say, I
have spoken to others who feel likewise. Liturgy is supposed to challenge but I do not
think that it is supposed to alienate, and I would ask the Commission if it could look
again at some of these prayers. I am sure that it did not intend to give this impression,
but this is nonetheless the impression that could be given, and I would urge a second
look.

The Bishop of Gloucester (Rt Revd Michael Perham): This speech breaks a three-year
self-denying ordinance not to speak on matters liturgical after I ceased to be a member
of the Liturgical Commission. Inevitably, and quite rightly, much of this debate has been
about the detail of the book. I want to come back to the broader picture. I give my own
small piece of personal testimony to just how crucial and enriching for me the cycle of
the Christian year has been in my own Christian formation and discipleship. I do not
think that I am the only person who, over the past 20 years or so, has been enormously
enriched by this rediscovery in the Church of England, and I think that we need to hold
on to that in among all the detail.

When the Liturgical Commission went to work in 1981 on Lent, Holy Week, Easter, it
was because most people did not know what else it could do, really. The ASB had

appeared in 1980; that was it, as far as most people were concerned, but there was still
this Commission: “Well, maybe they can play around with Holy Week services because
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there are some people who like that kind of thing, and we will produce something for
them and it probably won’t be of great interest to most of the Church but some people
will be pleased to have some new provision’. So we worked away. We were, to be
honest, amazed in 1986, when that work came to completion, at just how that material
caught on and in all sorts of places where we had not expected it to catch on, and ho